chapter one

1:1 The oracle of Nineveh. The book of the vision of Nahum the Elkoshite.  {m.s.n.const. aF'm; derived from the verb nasa’, to lift up; generally understood as a burden, a prophetic speech which is threatening—prop.name hwEn>ynI—m.s.n.const. rp,se a book, a writing—m.s.n.const. !Azx' a vision, what is seen, particularly a prophetic vision—pron.name ~Wxn: Nahum—d.a. + prop.noun yviqol.a, the Elqoshiy}

Exposition vs. 1

1. Verse 1 constitutes the superscription (something written or engraved on the surface of, outside, or above something else) to the book of Nahum.

2. It is somewhat unusual in that it contains a double construction, which is a feature that is not common to the other books of prophecy in the Old Testament.  Isa. 1:1; Jer. 1:1

3. The first portion of the double construction is translated as the oracle of Nineveh by most of the English translations.

4. The phrase employs the noun aF'm; (massa’), which is derived from the verb af'n" (nasa’—to lift, take up, or carry).
5. This has given rise to two distinct options in terms of translation, since it is derived from the verb meaning to lift up.
6. The first deals with what is being lifted up, and is translated by the English noun burden; this is supported by Keil, Calvin, Luther, and others, who see the term pointing to the burden being carried.
7. In support of this position, we find the term used of animals (IIKings 5:17 “load”) and burdens carried by men.  Jer. 17:21,22
8. A great number of the usages of this term deal with very unpleasant subjects, which most often deal with destruction, devastation, and ruin.  Isa. 13:1, 15:1, 17:1, 19:1, 21:1
a. Therefore, it should be understood as a burden, in the sense that the prophet that was given the information found the information to be somewhat oppressive, due to its weighty subject matter.
b. When the men of God had to see visions of human suffering and destruction, it weighed on them; they were disturbed by the reality of the dreadful events that were coming to pass.
9. Others point out that the term is used in other contexts, which are not nearly as burdensome as the prophecy against Nineveh.  Mal. 1:1
a. These interpreters understand the force of this construction to mean the oracle that it is taken up against Nineveh.
b. Therefore, the prophet takes up this oracle against the city; he lifts up his voice to declare its doom.

10. The conclusion is that both views have merit, and are likely connected; it is a burden to the prophet to receive such troublesome information, and he is obligated to lift up his voice to declare that information.

11. The second term following the construct noun is to be understood as an objective genitive; it is not Nineveh that was burdened; seeing the destruction of Nineveh formed a burden to the prophet, which he is obligated to communicate.
12. As seen in the introduction to this book, Nineveh was at the height of its prosperity under the reign of Ashurbanipal; from Nineveh, he ruled the most powerful empire on the earth at that time.

13. Under his reign, the borders had been enlarged (but not necessarily secured very well), and Ashurbanipal had turned much of his effort to expanding culture within Nineveh, building a vast library, consisting of works of grammar, lexicography, poetry, history, science, and religion.

14. The inclusion of the city Nineveh within the superscription is important, since without it the first portion of the book would be unintelligible; indeed, Nineveh is not mentioned explicitly until the second chapter.  Nah. 2:8

15. Nineveh was at a very high point in its history when Nahum writes his book/scroll, which contained the vision of Nahum.
16. Although some interpreters (Keil) suggest that this vision was not delivered orally, such is an argument from silence; what can be said is that the vision has been written down for all to read.

17. The use of the Hebrew term !Azx' (chazon—vision) indicates that what Nahum wrote down was not his own words or opinions; what he recorded consisted of information that God had specifically revealed to him.  ISam. 3:1; IChron. 17:3,15

18. This superscription makes it quite clear that Nahum is not simply offering his own insights, which might be discernable to anyone living in that present time.

19. Instead, he was recording the exact events as they were revealed by God, no matter how forbidding the subject matter may be.

20. Although we know nothing of Nahum’s personal history, we do know that his name comes from a Hebrew root that means compassion or comfort.
21. This prophecy is designed to be a comfort to the inhabitants of Judah, which had suffered under the might of the Assyrian Empire, just as others had.  Nah. 1:15

22. The only other information that we are given about Nahum is that he was a native or resident of Elkosh, which would appear to be located within Judah; however, the location remains a mystery.

1:2 A jealous and avenging God is the LORD; The LORD is avenging and wrathful. The LORD takes vengeance on His adversaries, And He reserves wrath for His enemies.  {m.s.n. lae God—m.s.adj. aANq; used to express strong emotion, zeal, zealous, jealous—waw + Qal part.m.s. ~q;n" to take vengeance or revenge, functions as an adjective, modifying ‘El—prop.name hwhy supply “is” YHWH—Qal act.part.m.s. ~q;n" avenging—prop.name hwhy—waw + m.s.n.const. l[;B; lord, master, boss—f.s.n. hm'xe hot, angry, wrath, hot displeasure, indignation—Qal act.part.m.s. ~q;n" vengeful—prop. name hwhy—insep.prep. l + m.p.n.const. + 3 m.s.suff. rc; an adversary, an enemy, one in opposition to YHWH—waw + Qal act.part.m.s. rj;n' to keep, to maintain, in this context, it has the idea of bearing a grudge—insep.prep. l + m.p.n.const. + 3 m.s.suff. byEao the verb emphasizes the internal hostility between one and his enemies}

Exposition vs. 2

1. The superscription identifies the subject of this prophecy as the city of Nineveh; the balance of the book deals with the reality that God has determined to destroy the city.

2. Although the doom of Nineveh in this book is not conditional, it is certain, the book makes it quite clear that the Sovereign God executes this judgment because it is just and demanded.

3. Our verse begins the prophecy with a declaration of the primary theme of the book, which extends through the end of chapter 1; God will not only punish the wicked, according to His sovereign timing, He will also avenge the righteous.

4. The structure of verse 2 employs a threefold repetition of the name YHWH, with each usage making a twofold assertion about the character or activity of YHWH.

5. The syntax of the first line has been understood in at least two ways.

a. The first is that it is a single clause with YHWH as the subject, which translation is reflected in the New American Standard.

b. The second understands the line as being composed of two parallel clauses, and is translated as, God is jealous, and the LORD avenges, which is reflected in LXX, and the KJV.
6. Normal word order suggests that ~qenOw> aANq; (qanno’ wenoqem--jealous and avenging) are attributive adjectives modifying lae (God). 

7. In clauses such as this that do not have a verb, the predicate normally precedes the subject; thus, a jealous and avenging God is the predicate and YHWH is the subject.

8. The first adjective aANq; (qano’—jealous), which is derived from the verb an"q' (qana’), expresses a very strong emotion whereby some quality or possession of the object is desired by the subject.

9. In that regard, it is best understood by the English term zeal, which moves to the related ideas of envy (zeal for what belongs to another), and jealousy (zeal for what belongs to you).

10. The zeal or jealousy of God is seen in the fact that He is deeply interested in the welfare of His people, and requires devotion to Himself and His standards.  Ex. 20:5, 34:14; Deut. 6:13-17

11. The passage in Exodus indicates that God’s name is zealous/jealous, which indicates that this is a fundamental part of His nature that is compatible with His righteous standards.

12. God is “possessive” when it comes to His relationship with those that are His; He is intolerant of rivals, and does not appreciate unfaithfulness.  James 4:4-5

13. Generally speaking, humans engage in jealousy as a function of the sin nature; therefore, it is not a quality that is normally appropriate.  Gen. 30:1, 37:11; Acts 17:5

14. When jealousy is motivated and/or proceeds from the sin nature, it is a very destructive force within the lives of believers.  

a. Jealousy is a mental attitude sin that is stronger than wrath or anger.  Prov. 27:3-4

b. Jealousy is a strong force that can destroy natural love.  SOS 8:6

c. Jealousy is a destructive force that can rob a person of tranquility, and even result in health problems.  Prov. 14:30

d. Those that advocate various forms of unsound or false doctrine create an environment in which jealousy/envy thrives.  ITim. 6:3-4

15. However, there is an appropriate form of zeal or jealousy that one may exhibit toward something, or someone, that is legitimately his.  Num. 5:14, 25:11; IICor. 11:2

16. In that regard, jealousy forms the motive and basis for sanctified vengeance, which God has reserved to Himself.  Prov. 6:34; Deut. 32:35

17. In this case, God’s zeal or jealousy is directed toward His people Israel; therefore, He is inclined and prepared to engage in judgment on those that may abuse His people.  Deut. 32:43
18. It is this quality of sanctified zeal/jealousy that causes God to judge those that have treated His people with disrespect.  Zech. 2:8

19. The second quality that is ascribed to God is seen in the adjectival usage of the Qal active participle of the verb ~q;n" (naqam), which expresses the idea of revenge or vengeance.

20. This reality is strongly emphasized in this verse, as Nahum uses this family of words in each of the three couplets.  avenging, avenging, takes vengeance
21. However, one must understand that this is a natural response that proceeds from the holiness and justice of God, which righteously punishes sin or evildoing by exacting satisfaction from the evildoer.  

22. The righteousness and justice of God demand that all sins and all sinful conditions be judged at some point in the angelic conflict.

23. Believers are to recognize that God reserves the right to take vengeance; believers are to avoid revenge tactics and personal vendettas against others, and commit their cause to the One who judges righteously.  Lev. 19:18; Ps. 18:47; Rom. 12:19

24. The first couplet emphasizes that God is zealous/jealous for His people, and that Assyria will become the object of His vengeance because of its actions toward Israel.

25. Nahum continues to build on the idea of God’s vengeance in the second couplet, as he brings in the added reality of God’s wrath.

26. In all three of the couplets, the Qal active participle is used, which indicates that this is not some isolated or passing truth; God’s righteousness always demands that He execute His vengeance on those that deserve it.

27. The fact that God is patient and does not do so immediately does not mitigate the fact that He must execute judgment on the Assyrians on account of their wickedness toward Judah.
28. The term translated wrathful in the New American Standard is expressed in the Hebrew as hm'xe l[;b; (ba’al chemah—lord of wrath).
29. This is a Hebrew idiom that is used to describe a person’s outstanding characteristic or attribute.  Gen. 37:19; Prov. 22:24, 29:22; Eccles. 10:11
30. The Hebrew noun hm'xe (chemah—wrath) is first used of physical heat, such as that produced by a fever or snakebite (Deut. 32:33); however, most of the usages refer to inner, emotional heat, which can be fanned to various degrees of intensity.
31. In that regard, it spans the spectrum from simple displeasure, to anger, to burning anger, to rage, and to fury.
32. As TWOT indicates, “the point seems clear, once God is provoked to wrath, satisfaction of some kind must be made by the execution of judgment upon the cause of it.”
33. The final couplet forms the climax to verse 2, as it builds on the concepts of vengeance and anger, as they are directed toward God’s adversaries and enemies.
34. The Hebrew term rc; (tsar—adversary) denotes one that pushes, one that puts pressure on another; it focuses on the harassment and torment that one causes another.
35. In this case, the adversary is constantly putting pressure on God, which in turn causes Him to take vengeance on the adversary.
36. Again, the use of the participle indicates that this is an ongoing function of God; it is not some isolated, or petty response.
37. The final statement begins with the Qal active participle of the verb rj;n' (natar), which means to keep, guard, reserve, or maintain; it is used of tending a vineyard (SOS 1:6), or keeping a secret.  Dan. 7:28
38. When the verb is used of anger, it does not mean to control one’s anger, or to be slow to anger; it means to retain one’s anger, to stay angry.
39. It describes a person bearing a grudge, seeking revenge, and refusing to forgive until vengeance is taken.  Lev 19:18
40. It is used here to denote that YHWH constantly maintains His anger; it is not lessened or appeased until such time as He executes the appropriate judgment.
41. The same thought is expressed with other constructions, which indicate that God is pictured as harboring rage against His enemies forever.  Jer. 6:11, 7:20

42. The objects of God’s rage are His enemies; the Hebrew term byEao (‘oyebh) comes from a verb that has the basic meaning of hostility or hatred.
43. God’s enemies demonstrate their hatred of and hostility toward God as they engage in oppressive or aggressive actions against His people.  Ezek. 25:15, 35:5
44. Therefore, God’s righteousness and justice demand that He treat them with the full force of His hostility, hatred, and wrath.

45. The final line of our verse is critical to the understanding that God’s vengeance is a process; His  wrath is not always immediate manifested. 

46. There are many occasions on which God restrains Himself; He does not immediately exhibit His wrath against His enemies/adversaries until the time is right. 

47. From the human perspective, it may appear that God does not always govern the world properly; however, the Bible is clear that God’s timing is perfect, and all things are governed by His schedule.  Hab. 2:3; IIPet. 3:9

48. The fact that there is sufficient ambiguity from the human perspective should cause the thinking believer to appreciate the need to walk by faith and not by sight.  IICor. 4:18, 5:7

49. As the translators of the NET Bible have noted, this thought of God’s rage “serves as an appropriate bridge to the following statement in Nahum that the LORD is slow to anger but furious in judgment.”
50. God seeks vengeance against His enemies as he continually rages and maintains His anger; He is slow to anger, but will eventually give expression with the full fury of his wrath. 
1:3 The LORD is slow to anger and great in power, And the LORD will by no means leave the guilty unpunished. In whirlwind and storm is His way, And clouds are the dust beneath His feet.  {prop.name hwhy—m.s.adj.const. %rea' lit. long of—m.dual.n. @a; nostrils; long of nostrils=slow to anger—waw + m.s.adj.const. lAdG" great of—m.s.n. x;Ko strength, power, might; it is used to express potency, the ability to produce a result—waw + Piel inf.abs. hq'n" to leave one unpunished; to declare one free of guilt or punishment, lit clearing—neg. al{ not—Piel pf. 3 m.s. hq'n" lit. acquitting, not He will acquit, with the implied object of the guilty or wicked—prop.name hwhy—insep.prep. B + m.s.n. hp'Ws 16X, a strong wind, a tempest, a whirlwind—waw + insep.prep. B + f.s.n. hr'['f. a storm—m.s.n.const. + 3 m.s.suff. %r,D, His way, road, path—waw + m.s.n. !n"[' cloud, collective singular—supply “are”—m.s.n.const. qb'a' 8X, dust of, dust produced by—f.dual.n.const. + 3 m.s.suff. lg<r, His feet}

Exposition vs. 3

1. Having asserted that God has what some would consider to be negative qualities, such as jealousy, wrath, and the determination to take vengeance on His enemies, Nahum now asserts that God is slow to anger.
2. Although this might appear on the surface to form a contradiction, such is not the case.

3. The previous verse employed a number of participles, which are designed to indicate that God habitually acts in the manner described in verse 2.

4. Therefore, one might expect God to instantly retaliate against His enemies, particularly when they are attacking the objects of God’s love.

5. However, God also possesses the quality of being slow to anger, which means that He is not only patient with mankind in general, He is patient with His enemies as well.

6. This quality is attributed in God in several other places in the Old Testament, and is also confirmed by New Testament theology.  Ex. 34:6; Num. 14:18; Ps. 86:15

7. In fact, the LXX uses the Greek adjective makro,qumoj (makrothumos) to translate the Hebrew phrase long of nostrils.  
8. The family of words derived from the verb makroqume,w (makrothumeo), literally means to remain calm or tranquil, to bear up under some provocation, and specifically denotes the concept of patience with people.  Rom. 2:4, 9:22; Eph. 4:2
9. Therefore, God’s justice may be slow to be manifested, since He is deeply concerned about His creation and desires all men to orient to His plan.  ITim. 2:4; IIPet. 3:9
10. God does not immediately enforce His righteousness and justice upon a guilty humanity, since He does not take pleasure in the destruction of those He created.  Ezek. 18:23,32
11. The phrase that follows has generated some controversy, since the editors of the BHS have sought to emend the text by changing the word power to the word mercy.
12. This is largely based on some parallel passages, which regularly link God’s patience with God’s mercy or lovingkindness.  Neh. 9:17; Joel 2:13; Jon. 4:2
13. Nevertheless, there is no real textual support for making such an emendation, and it is not necessary since the text makes perfect sense as it stands.
14. What editors did not appear to understand is that Nahum intentionally modifies this phrase to indicate that the Ninevites were not now going to be the object of God’s grace and mercy, they were going to be the objects of His great power in judgment.
15. The fact that God is great in power stresses His attribute of omnipotence, which is the attribute that indicates that God’s power is without bounds.

16. The Hebrew term x;Ko (koach—power) denotes first the capacity to act, then comes to denote the strength or ability to produce a given result.
17. God’s power is seen in His ability to create (Jer. 10:12, 32:17), it is seen in His ability to transcend the laws of nature by performing miracles (Ex. 9:16, 32:11), and in His ability to deliver His people.  Isa. 63:1
18. When one compares human power and ability to the power and ability of God, it quickly becomes apparent that there is no comparison.  IIChron. 20:6; Amos 2:14
19. Although God is greatly patient, keeping His power under control and not immediately judging His enemies, it is clear that His adversaries and His enemies will experience that power in judgment.
20. The Hebrew construction that follows uses the infinitive absolute, which is coupled with the imperfect of the same verb, to express an emphatic declaration.  Gen. 2:16,17, 3:4, 15:13
21. In this case, it is used with the negative to form an emphatic denial of the fact that those that are guilty will forever escape the power and wrath of God.
22. The Hebrew verb hq'n" (naqah) is related to cognate verbs in other languages, which means to be pure or clean; when used in the Piel, it has the sense of declaring one to be clean or innocent, to acquit one of some charge.  Job 9:28
23. God can reserve this right to Himself, since He is not only the offended party when people sin against Him, He is also the judge.  Ex. 20:7; Jer. 30:11

24. The New American Standard has supplied the term guilty to complete the thought of the emphatic denial; however, while guilty serves well in a forensic context, in a moral context one could equally supply the term wicked.
25. God is not only a righteous and just God, who is zealous for His own standards, He has the inherent power and ability to effect that justice as the following statements indicate.
26. God’s great power in judgment is seen in the storm metaphor that follows, as God is pictured as the Sovereign Warrior marching out to battle.

27. The Hebrew noun %r,D, (derek) refers to a path that is worn down through use; it is often used of a journey, or even one marching out to battle.  Jud. 5:21
28. The meaning is not so much that YHWH uses the whirlwind and storm as the vehicles of His movement, as that these terrifying natural events in nature are created by His very presence.
29. God is pictured as marching forth in His wrath, coming at His enemies in the dreadful form of a dark and ominous storm.  Ps. 18:7-15; Isa. 29:6, 66:15
30. The dark and foreboding storm clouds are declared to simply be the dust of His feet, which employs an anthropomorphism to picture God marching to war against His enemies, with His feet kicking up the dust like an advancing army.

31. This anthropomorphism indicates God’s immensity in regard to His creation; the Sovereign Warrior advances toward His enemies with a frightening display of His awesome power.

32. God’s power over the storm is to be understood as a condemnation of the arrogance of the Assyrian kings, who described their conquests using similar language.

33. Ashur-nasir-apli II claimed that at his approach “all lands convulse, writhe, and melt as though in a furnace.“
34. Assyrian ideology set its conquests in the context of Ashur’s absolute superiority to all the other gods, and so allowed for no limits to the empire’s expansion.
35. Further, it would serve as an indictment of the Assyrian storm god Adad, whose powers were believed to be frightening, bringing thunderstorms and floods upon his enemies.

36. This god is often shown standing on a bull, and here he can be seen with lightning bolts in his hands and a solar disc above his head.

37. The latter part of this verse pictures God as the Warrior King, marching forth in anger against His enemies, who will be overthrown in merciless judgment.

1:4 He rebukes the sea and makes it dry; He dries up all the rivers. Bashan and Carmel wither; The blossoms of Lebanon wither. {Qal act.part.m.s. r[;g" to reprove, to rebuke; indicates a check applied to a person or peoples through strong admonitions or actions—insep.prep. B + d.a. + m.s.n. ~y" against the sea—w.c. + Piel impf. 3 m.s. + 3 m.s.suff.  vbey" to cause to become dry, to dry out—waw + m.s.n.const. lKo and all of—d.a. + m.p.n. rh'n" the rivers—Hiphil pf. 3 m.s. brex' to dry up, to be void of water or vegetation—Pulal pf. 3 m.s. lm;a' describes a state of exhaustion; used after the judgment of God has fallen—prop.name !v'B' geographic region located east of the Jordan—waw + prop.name lm,r>K;  a fertile region—waw + m.s.n.const. xr;P, a blossom, sprout, or bud--prop.name !Anb'l. Lebanon—Pulal pf. 3 m.s. lm;a' see above}

1:5 Mountains quake because of Him And the hills dissolve; Indeed the earth is upheaved by His presence, The world and all the inhabitants in it.  {m.p.n. rh; mountains—Qal pf. 3 p. v[;r' tremble, quake, shake—prep. !mi + 3 m.s.suff. from Him=on account of Him—waw + d.a. + f.p.n. h['b.GI a smaller mountain, a hill—Hithpolel pf. 3 p. gWm to waver, to sway back and forth, to soften up, to begin to come apart—w.c. + Qal impf. af'n" to lift up, to raise—d.a. + f.s.n. #r,a, the earth, the land—prep. !mi + c.p.n.const. + 3 m.s.suff. hn<P' from his presence, when He arrives—waw + f.s.n. lbeTe the world, the inhabited portion of it—waw + m.s.n.const. lKo—Qal act.part.m.p. bv;y" the ones dwelling, inhabitants—insep.prep. B + 3 f.s.suff.}

1:6 Who can stand before His indignation? Who can endure the burning of His anger? His wrath is poured out like fire And the rocks are broken up by Him.  {insep.prep. l + m.p.n.const. hn<P' to the faces of—m.s.n.const. + 3 m.s.suff. ~[;z: to experience of express intense anger or indignation—interrog.pron. ymi who—Qal impf. 3 m.s. dm;[' who will/can stand—waw + interrog.pron. ymi who—Qal impf. 3 m.s. ~Wq lit. to rise up, to take a stand—insep.prep. B against + m.s.n.const. !Arx' heat, burning, anger—m.s.n.const. + 3 m.s.suff. @a; His nostril—f.s.n.const. + 3 m.s.suff. hm'xe heat, hot displeasure, wrath, anger—Niphal pf. 3 f.s. %t;n' to pour out, passively, to be poured out—insep.prep. K + d.a. + c.s.n. vae like the fire—waw + d.a. + m.p.n. rWc rocks, boulders, rocky formations—Niphal pf. 3 p. #t;n" to break something up, to tear something down, to demolish—prep. !mi + 3 m.s.suff. lit. from Him=on account of Him, by Him}

Exposition vs. 4-6

1. In the previous verse, the approach of the Warrior King was spoken of in terms of intense windstorms, such as hurricanes and/or tornadoes, which are particularly destructive.

2. God is pictured as coming at His enemies, the objects of His wrath, in the form of a forbidding storm, with His feet kicking up dust as He approaches.

3. Nahum continues the thought of the approach of the Warrior King, moving to the images of oceans, seas, and rivers.

4. Verse 4 begins with the idea of God rebuking the sea; Nahum uses the verb r[;g" (ga’ar), which involves a verbal or physical check against someone or something to stop a particular action.
5. Most often, it is used of speaking to someone in an insulting way, reproving him or rebuking him.  Gen. 37:10; Jer. 29:27
6. When it is used in the context of a military attack, it denotes an angry battle cry shouted by a warrior, which is intended to strike fear into the hearts of his enemies, and drive them away.  Isa. 30:17
7. There is no doubt an allusion here to the specific incident of God rebuking the Red Sea so the Israelites could cross it on foot.  Ps. 106:9

8. However, in our verse, it is generalized to refer to all seas and all rivers, which God can check and cause them to dry up at His will.

9. In our verse the sea and rivers are personified as enemies, which God can easily control with a simple rebuke; the blast of His breath can dry up every source of water if He desires.

10. As the editors of the NET Bible have observed, these phrases are particularly appropriate, since the Assyrians waged war every spring after the Tigris and Euphrates rivers dried up, allowing them to cross. 
11. As the Mighty Warrior par excellence, the LORD is able to deal with any watery barrier; therefore, these watery boundaries cannot stop Him from attacking Assyria.
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12. Three particular geographic regions are mentioned, which were known to be very fertile and productive.

13. However, all relied on an adequate water supply in order to provide adequately for the luxuriant vegetation and ample forests.

14. Bashan was a region beyond the Jordan, which was known for the wild cattle in its rich pastures  (Deut. 32:14; Ezek. 39:18), the oaks of its forests  (Isa. 2:13; Ezek. 27:6; Zech. 11:2), and the beauty of its extensive plains.  Isa. 33:9; Jer. 50:19
15. The second region that is mentioned is Carmel, which is a term that denotes a park or orchard (IIChron. 26:10 “fertile fields; Jer. 2:7 “fruitful land); it is a beautifully wooded mountain range running for about 13 miles southeast from the promontory on the shore of the Mediterranean in central Canaan, south of the bay of Acre.
16. As Easton’s Bible Dictionary notes, “No mountain in or around Palestine retains its ancient beauty so much as Carmel.  Two or three villages and some scattered cottages are found on it; its groves are few but luxuriant; it is no place for crags and precipices or rocks of wild goats, but its surface is covered with a rich and constant foliage.”
17. The third region that is mentioned is that of Lebanon, which means white, "the white mountain of Syria"; it is the loftiest and most celebrated mountain range in Syria.
18. The scenes of the Lebanon are remarkable for their grandeur and beauty, and supplied the biblical authors with many expressive similes.  Ps. 29:5,6 72:16 104:16-17 
19. It was a region that was famous for its cedars (SOS 5:15),  its wines (Hosea 14:7) and its cool waters.  Jer. 18:14
20. Yet, these productive and fertile regions were quite dependent upon the blessing of God; when God acts in judgment, they will suffer under the drought.

21. The effect on these regions is expressed by the verb lm;a' (‘amal—wither), which is used to express the state into which the objects of God’s punishment have fallen.  Isa. 16:8, 19:8; Jer. 14:2ff
22. Nahum moves from the unstable nature of water, to the most stable physical features of the creation, the mountains, hills, and rocks.
23. The mountains are declared to tremble, quake, or shake because of Him, indicating that seismic activity is the direct result of the approach of the Warrior King.  Ps. 18:7
24. The parallel phrase that follows deals with the hills, which are understood to be somewhat smaller in size than the mountains.
25. The verb gWm (mugh) is somewhat unusual, but should be understood in the sense of eroding or melting away.  Ex. 15:15; Ps. 75:3
26. The next phrase, which is translated by the New American Standard as is upheaved before Him, has generated some debate as to the actual verbal root being used.
27. Some have suggested emending the vowel pointing, and indicate that the root verb is not af'n" (nasa’—lifted up, upheaved), but another root ha'v' (sha’ah), which means devastated or laid waste.  Isa. 6:11, 37:26
28. However, the idea of lifted up not only fits the context of seismic activity, it also has the support of the LXX and other ancient versions.
29. The first phrase uses the noun #r,a, (‘erets—earth, world) in its most general sense, while the last phrases of verse 5 uses two terms to narrow the meaning.
30. The first is lbeTe (tebhel), which often refers to the inhabited, arable portion of the world, while the second phrase all those dwelling in it deals specifically with the human population.
31. The Hebrew should likely be translated as the earth, even the inhabitable area, and those who dwell in it.
32. These phrases are used to emphasize the universal nature of God’s dominion; no portion of the planet, and no part of its inhabitants are exempt from His judgment.
33. As some interpreters have noted, the language here is reminiscent of the type of language that was used by ancient sovereigns, as they described their military exploits.

34. In the ancient Near East, the gods, especially the storm gods, were often portrayed as using the wind, storms, and clouds as vehicles in battle.
a. In Canaanite mythology, Baal is depicted as follows: “Baal uttered his holy voice, Baal repeated the words of his lips; he uttered his voice and the earth did quake, he repeated it and the rocks did quake.”

b. According to an Egyptian inscription, the battle cry of Thutmose III caused his enemies to hide in holes.

c. The Assyrian king Sennacherib boasted, “Against all the hosts of wicked enemies I raised my voice, rumbling like the storm.  Like Adad (the storm god) I roared.”

d. Ashur-nasir-apli II claimed that at his approach “all lands convulse, writhe, and melt as though in a furnace.”

35. Similar or identical imagery is typical of the ancient Near East battle accounts, often claiming to shake the world and leave the inhabitants trembling in fear.

36. Verse six begins with two rhetorical questions, both of which demand a “no” answer; in that regard, they have the force of emphatic denials, as translated in the NET Bible.
37. The previous verses have emphasized the fact that God is the omnipotent King, who rules over every aspect of His creation, the wind, the waters, the land, and all those living on it.
38. No one is able to withstand the force of the Warrior King, as seen in the use of the Hebrew verb dm;[' (‘amadh—stand).
39. The verb means to stand or lean against something; it is used in many instances to denote the idea of standing one’s ground against an enemy or onslaught.  Josh. 10:8; Jud. 2:14; Est. 8:11, 9:16
40. When God determines to attack His enemies, the idea is that no one will be able to stand his ground against Him; no one will be able to defend His life.
41. The Hebrew noun ~[;z: (za’am--indignation) connotes the angry wrath or indignant curse of God as expressed by His punishment or judgment.  Isa. 10:5,25, 13:5
42. The second question uses the verb ~Wq (qum—rise up), which is designed to convey the idea of rising up against someone in a hostile sense.  Ps. 27:12; Mic. 7:6
43. Although one may attempt to take a stand against the oncoming King, or one may rise against Him to attack, it will become evident that resistance is futile.
44. Although the Lord is slow to anger, once He has become angry, the expression of that anger is now likened to a river of molten fire, destroying all that lies in its path.
45. Because of the fire motif, the editors of the BHS have suggested an emendation to the text, which is actually supported by a few Hebrew texts.
46. This involves transposing the second and third radicals of WcïT.nI (nittsu), changing the root verb #t;n" (nathats—to break up, to tear down) to the verb tc;y" (yatsath—to kindle fire, to burst into flame).
47. In either case, the force of the final portion of verse 6 is that the rocks, which are normally viewed as symbols of strength, stability, and indestructibility, are destroyed before the Warrior King, as are all things in His path.
48. Although rocks may provide refuge when one is under attack, in the day of judgment, people will find that such refuges are useless.  Isa 2:19-21; Rev. 6:15-17
49. Nahum has stressed the anthropopathism of anger in this section, using three different words to denote God’s justice moving into action to vindicate His righteousness.
a. ~[;;z (za’am), which means to experience or express intense anger.  Ps. 7:11, 69:24

b. !Arx' (charon), which is only used of God in the Old Testament, and which deals with the heat of anger, the kindling of rage.  Num. 25:4; Josh. 7:26
c. hm'xe (chemah), which is used of physical heat, like a fever, but most often refers to the inner, emotional heat, which rises up and can be fanned to varying degrees.  Rage and fury are often legitimate translations of this term.  Gen. 27:44; Isa. 51:13
50. The last half of verse 6 serves to reinforce the idea of the two rhetorical questions found in the first half of the verse; the possibility of standing against the Warrior God or resisting Him is the same as standing in the path of a river of molten lava and resisting it.

1:7 The LORD is good, A stronghold in the day of trouble, And He knows those who take refuge in Him.  {m.s.adj. bAj good—prop.name hwhy—insep.prep. l + m.s.n. zA[m' a place or means of safety, a protection, a refuge, stronghold—insep.prep. B + m.s.n.const. ~Ay in a day of—f.s.n. hr'c'  root refers to that which constricts or pressures someone, refers to inner turmoil, distress, anguish—waw + Qal act.part.m.s. [d;y" knowing, recognizing, understanding—Qal act.part.m.p.const. hs'x' lit. to take refuge from a storm, fig. to put one’s trust in, to rely upon—insep.prep. B + 3 m.s.suff.}

1:8 But with an overflowing flood He will make a complete end of its site, And will pursue His enemies into darkness.  {waw + insep.prep. B + m.s.n. @j,v, a flood, a downpour—Qal act.part.m.s. rb;[] used as adjective; root idea is movement, a moving flood=overflowing waters—f.s.n. hl'K' the root idea of the verb is to bring something to completion, to end it—Qal impf. 3 m.s. hf'[' He will make—m.s.n.const. + 3 f.s.suff. ~Aqm' lit. the place where something or someone stands, the fem.suff. refers to the term “city”, Nineveh in context, although not specified—m.p.n.const. + 3 m.s.suff. byEao enemies, those exhibiting hostility—Piel impf. 3 m.s. @d;r' to chase after, to pursue, to persecute—m.s.n. %v,xo darkness} 

Exposition. vs. 7-8

1. The preceding verses have been general, speaking of the attributes of YHWH and their manifestation, concluding with the statement that none can stand before His wrath.

2. For the first time in the book of Nahum the subject matter changes from the destruction of Nineveh, as Nahum introduces the second statement regarding the nature of God.

3. In that regard, while the general main subject matter is still the destruction of Nineveh, there is a slight shift in emphasis that brings God’s relationship to His people into view.

4. However, one should not think that the introduction of God’s goodness here in any way diminishes His intentions with respect to the destruction of His enemies. 

5. God’s goodness does not and will not interfere with the expression of His wrath and indignation; rather, God’s goodness serves to inform the reader that His judgments are carried out in righteousness and equity.

6. Verse 7 introduces a dramatic contrast between the reality of God’s wrath, and the expression of it, to the reality of God’s compassion and care for those that are His.

7. This contrast in subject matter is not only seen in the language that is used in verse 7, it is seen in the syntax, which omits the conjunction that one would normally expect to introduce the verse.

8. This is known as asyndeton (derived from the Greek, avsu,ndeton not with, unconnected), which is a stylistic scheme in which conjunctions are deliberately omitted 

9. Its use can have the effect of speeding up the rhythm of a passage and making a single idea more memorable; in this case, it is designed to draw attention to the shift in subject, and to emphasize God’s goodness.

10. This verse is the first positive expression in the book, and is directed toward Judah, whose vindication is anticipated here, but expressed more clearly in later verses.  Nah. 1:12b,13,15, 2:2

11. The goodness of God is celebrated in a number of other passages, which employ the identical construction hwhy bAj (tobh YHWH—YHWH is good). Ps. 34:8, 100:5, 135:3, 145:9; Jer. 33:11; Lam. 3:25

12. While the general statement that God is good leaves open a range of possible understandings as to what sort of goodness is in view, immediate context focuses on good in the sense of knowing and providing protection for His people.

13. The first assertion, which is designed to describe why YHWH is good, is introduced by an inseparable preposition l (l), which is attached to the masculine noun zA[m' (ma’oz—stronghold).

14. While some translators have seen the lamedh as introducing a comparison, (YHWH is better than a stronghold), it makes more sense to understand it in an asseverative sense (YHWH is good because, like a fortress, He protects His people).

15. The noun zA[m' (ma’oz—stronghold) is derived from a root that means to take shelter quickly, with the degree of urgency being determined by the context.  Ex. 9:19; Jer. 4:6, 6:1

16. While it is often used of physical places that provide shelter or refuge, it is also used in a political sense of seeking protection from foreign powers.  Isa. 30:2

17. All strongholds, be they physical places where one may flee for safety, or political powers, which one hopes will provide deliverance, are in sharp contrast to God.

18. All places of refuge are subject to destruction, since they are not invincible; however, God is seen as the perfect refuge, since He has the capability of protecting those that are His in every circumstance.  

a. Negative unbelievers (and others) may place their trust in their riches, basing their security on their money, and rejecting God’s protection.  Ps. 52:7

b. God provides protection for the poor and helpless.  Isa. 25:4

c. He is a refuge for the upright, those that conduct themselves with integrity.  Prov. 10:29

d. He is a protection for the righteous.  Ps. 37:39

e. He is declared to be a refuge for His people in general.  Ps. 28:8; Joel 3:16

19. In that regard, mankind is confronted with a decision as to whether or not each individual will choose to make God his refuge.  Isa. 27:5

20. The Hebrew noun ~Ay (yom—day) is used in a number of ways, and is not to be always understood as a literal 24 hour period of time.

21. When it is used in a construct chain, as it is here, it is to be understood as a time that is characterized by a particular thing; in this case, a time characterized or filled with distress.
22. The noun translated trouble is derived from the Hebrew verb rr;c' (tsarar), which refers to that which is narrow or confining.

23. When used in a physical sense, it refers to places that are too small (IIKings 6:1; Isa. 49:19); however, it can be used to refer to the strong emotional response that one experiences when he is pressed by external forces (Jud. 10:9), or pressured by his own bad decisions or failures.  Gen. 42:21

24. Therefore, God’s people can rest assured that He will provide whatever level of protection and refuge that is necessary, no matter the source of their distress.

25. In the current case, the distress in view is that which was caused by the Assyrians.

26. The final part of verse 7 indicates that God is cognizant of all those that seek refuge in Him.
27. This is not to be understood in the general sense that He is aware of who His people are; it is an idiom that recognizes the covenant relationship between God and His people.

28. In ancient Near Eastern treaties, the idiom “to know” was sometimes used of a superior party’s recognition of his obligations to a faithful subject.

29. For example, Abdi-Ashirta, an Amorite ruler, when he was threatened by an enemy army, asked his overlord, “May the king my lord know me?”

30. The participle of the verb [d;y" (yadha’—knowing) indicates that God is always aware of those that seek their safety and refuge in Him.

31. The verb that follows, which acts as a substantive, is also a participle; this suggests that the action of seeking refuge is not isolated, it is habitual.

32. The verb hs'x' (chasah—take refuge) is used of seeking refuge from physical things, like a rainstorm, or predators.  Isa. 4:6; Ps. 104:18

33. However, it is more often used figuratively to denote the concept of seeking help from an earthly political power or from a pagan god.  Isa. 30:2; Deut. 32:37

34. In that regard, it has the sense of placing one’s confidence, hope, or trust in the object that is perceived to be a shelter.

35. That is the sense in our verse; those that seek refuge acknowledge their need and some degree of helplessness.

36. They abandon their reliance upon themselves, or on other external sources of protection, and place their confidence in God.  Ps. 118:8-9

37. Verse 8 forms a complete contrast to the manner in which God treats those that are reliant upon Him, and the way He treats those that are hostile to Him.

38. The one interpretative issue between verse 7 and verse 8 is whether or not the initial statement of verse 8 is to be construed with the final portion of verse 7, or if it is to be connected to the statement that follows.

39. While some have suggested that the ambiguity is intentional, the presence of the conjunction waw, coupled with the change of language, would indicate that verse 8 is designed to contrast the manner in which God treats different people.

40. The overflowing flood is used to denote a massive destruction, which is viewed as a judgment coming from the Lord.  Isa. 8:7-8, 10:22, 28:2, 30:28; Jer. 47:2

41. Although the phrase is likely used to depict an unrestrained invading army taking Nineveh like a tidal wave (Dan. 9:26, 11:40), it should be noted that when the combined forces of the Babylonians, Medes, and Scythians conquered Nineveh, the Tigris river overflowed and washed away parts of Nineveh’s walls.

42. The use of the noun hl'K' (kalah—end) in the next phrase denotes that God will not stop until the destruction has been brought to the desired conclusion.

43. The Hebrew term Hm'_Aqm. (meqomah—her place) has posed a problem for some interpreters, who then seek to emend the text to read Whymyqim. (meqiymihu—his adversaries).

44. This is largely based on the fact that they do not think there is sufficient parallelism between this phrase and the one that follows.

45. However, the text makes sense as it stands, since the feminine ending on the Hebrew noun ~Aqm' (maqom—place) would be expected, since the Hebrew word for city is also feminine.

46. The last phrase of verse 8 pictures God as a relentless adversary, pursuing His enemies until they are no more.

47. The Piel stem of the verb @d;r' (radaph—follow after, pursue) is intensive; in that regard, it means to intensely or doggedly pursue, to persecute.

48. The phrase has occasioned some controversy, since there appears to be no other precedent for a double accusative with this verb.

49. However, the New American Standard translation makes good sense in this context, and there is a similar thought found in the book of Job.  Job 18:18

50. In this case, darkness can be understood to mean the land of the dead, which is the final end of the wicked.  Job 10:20-22
51. More likely, it parallels the preceding comment about making a final end of Nineveh, indicating that the relentless pursuit of God will result in the complete extermination of those that are hostile to Him.  Zeph. 1:15
52. The enemies in view are the Assyrians, who have acted with hostility toward God by oppressing, subjugating, and enslaving His people.
1:9 Whatever you devise against the LORD, He will make a complete end of it. Distress will not rise up twice.  {interrog.pron. hm' what, whatever—Piel impf. 2 m.p. bv;x' lit. to weave, in Piel, to weave mentally, to compute, to think of, to plan or devise something—prep. la, + YHWH—f.s.n. hl'K' an end, a termination, used often of a destructive end—pron. 2 m.s. aWh He—Qal act.part.m.s. hf'[' is currently making—neg. al{ + Qal impf. 3 f.s. ~Wq to rise, to rise up—f.dual.n. ~[;P; used of time, one time, dual=two times, twice—f.s.n. hr'c' distress, turmoil}

1:10 Rather, they will be entangled with thorns, And like those who are drunken with their drink, They are consumed As stubble completely withered.  {conj. yKi + prep. d[; a difficult construction, several emendations have been proposed, but none are satisfactory.  Used in other places to mean “rather” or “instead”, which appears to be the meaning here—f.p.n. hr'ysi 5X, thorns, thorn bushes, note that this term takes a masc.pl. ending—Qal pass.part.m.p. %b;s' 7X, being woven, interwoven, wrapping around—waw + insep.prep. K + m.p.n.const. + 3 m.p. suff. ab,so lit like their drinks, their liquor—Qal pass.part.m.p. ab's' being drank, being consumed—Qal pf. 3 p. lk;a' passive in form; practical equivalent of Pual, intensive passive; they will be eaten, they will be consumed—insep.prep. K + m.s.n. vq; 16X, stubble, chaff, straw—m.s.adj. vbey" being dried out, dry—m.s.adj. alem' to be full, fully dried out}

1:11 From you has gone forth One who plotted evil against the LORD, A wicked counselor.  {prep. !mi + 2 f.s.suff. “from you”, from the city of Nineveh—Qal pf. 3 m.s. ac'y" to go out, to depart—Qal act. part.m.s. bv;x' in Qal, to think, when followed by l[; as here, it means to think against, to plot—prep. l[; + YHWH—f.s.n. h['r' evil, an attack—m.s.n.const. #[eAy participle form of #[;y" one who advises, counsels, or devises plans—m.s.n. l[;Y:liB. lit. one without any use or worth, worthless, useless, wickedness--s samek, division/paragraph marker}

Exposition vs. 9-11

1. From the thought of God’s enemies in verse 8, the author now turns to address those enemies directly.

2. The first portion of verse 9 may be understood in at least two ways; the first is a rhetorical question, which would be translated as What are you devising against YHWH?
3. The second way it can be understood is as an indirect question, and would be translated as Whatever you devise against YHWH…
4. In light of what follows, it seems best to understand this as an indirect question, which is being addressed to those that are scheming against God.

5. Naturally, this would refer to the Assyrians; however, it should be noted that some interpreters apply the question to Judah, as a form of affirmation that Nineveh will surely be judged.

6. In support of the former interpretation, it is evident that the pronoun hm; (mah—what, whatever) is often used to ridicule someone, with the idea of blame, reproach, or contempt.  Gen. 4:10, 37:10; Josh. 22:16

7. The verb bv;x' (chashabh) first means to weave something, with the participle referring to a weaver, or one that works with cloth.  Ex. 38:23

8. It next means to weave thoughts, to consider something, to respect or hold something in high regard (Isa. 53:3; Mal. 3:16), and then to form plans.  IISam. 14:13; Jer. 48:2

9. When it is used in the Piel (the intensive stem), it denotes more complicated mental calculations (Lev. 25:27, 27:18), or more involved mental plots.  Dan. 11:24; Hos. 7:15

10. Normally, when used of devising plans or strategies against someone, it is followed by the preposition l[; (‘al—on, upon, against), but there are a couple of passages that express the same idea, using the preposition la, (‘el—to, toward), as our passage does.  Jer. 49:20, 50:45

11. It would seem evident that a hostile sense is in view, since the same verb is used in verse 11; there it is clearly used of the Assyrians, and clearly used in an adversative sense.

12. The next statement that he will make a complete end of it is designed to point out to God’s enemies the absolute futility of engaging in any scheme against YHWH.

13. The emphatic and ongoing nature of the participle of the verb hf'[' (‘asah—to make, to manufacture) is not reflected in the New American Standard; God is always engaged in bringing the plots against Him to a conclusion.

14. God’s enemies have no chance of success, since His omniscience always guarantees that He knows what the plans of His enemies are, and can make every provision to thwart them.

15. The noun hl'K' (kalah—an end, a conclusion) has the root idea of bringing some process to a conclusion; it is used in a negative sense of using up, finishing off, or consuming.

16. The idea of being fully consumed is often applied to the concept of complete destruction, often by means of warfare.  ISam. 15:18; Jer. 16:4

17. Although some seek to emend the text at the end of verse 9, the Hebrew term hr'c' (tsarah—distress), the text makes perfect sense at this point and does not need to be changed.

18. The distress in view is the same as was alluded to in verse 7; God will not only protect the faithful during the time of Assyrian distress/oppression, He will eventually put a complete end to the distress by destroying the Assyrians.

19. The idea that distress/oppression will not arise a second time indicates that the time of Assyrian dominance is drawing to a close, and Israel will not be troubled by these people again.

20. Verse 10 is admittedly difficult, and as Cathcart has observed, “This must be one of the most difficult texts in the Old Testament. No satisfactory translation of the passage has been offered to date.”

21. Every line of the verse, as well as the sense of the entire verse, has been repeatedly analyzed, subjected to intense scrutiny, and critically examined.

22. Many have completely despaired of finding any understanding, and have concluded that the text is hopelessly corrupt and cannot be understood in its preserved form.

23. Although admittedly difficult, if one understands the initial two prepositions correctly, the verse is introducing what God has planned for the Assyrians, so that there is no chance of them rising against Israel in the future.

24. Nineveh will no longer be a threat, since the nation will be completely entangled with thorns.
25. Thorns are used in a couple of other contexts to denote the idea of divine discipline or divine judgment (Isa. 34:13; Hos. 2:6); in a related passage of judgment, the term is translated as hooks.  Amos 4:2

26. The sense is that when one is in the wild, and becomes entangled in thorn bushes, he is completely vulnerable to wild animals since he cannot escape.

27. The second phrase is somewhat more difficult, but appears to continue the thought of the complete consumption of the Assyrians.

28. The passage likens the Assyrians to their drinks/liquor being drank down; the idea being that those who drink heavily will consume what alcohol is available.

29. The end result is that those that imbibe heavily will become drunk, which is used in other places in the Old Testament to denote a thorough judgment.  Jer. 51:39,57

30. In like fashion, God has every intention of making the Assyrians drunk; after they have consumed enough, they will pass out, never to recover.

31. The first two references seem to be conveying the reality of complete helplessness; the one caught in the thorns is at the mercy of the wild, while the one that is drunk has lost the ability to defend himself.

32. Although many have acknowledged that the first two thoughts of verse 10 may be somewhat vague, the final portion is as clear as it can possibly be.

33. The destruction of the Assyrians is going to be as complete as fire burning exceedingly dry stubble/chaff.

34. Fire is a regular figure for the judgment of God falling on those that withstand Him.  Ps. 68:2; Isa. 9:19, 33:11; Ezek. 15:6, 20:47

35. Patterson has suggested that, “each of the lines belongs to the proverbial literature, and the three are brought together by Nahum as a fitting conclusion to the hymn proper in such a way as to reemphasize the impossibility of God’s enemies ever rising up again after He has judged them.”

36. Verse 11 introduces a shift in emphasis, turning from the general (and even some specific) subject of judgment to a narrative form that indicts the Assyrians.

37. God now turns to address the city of Nineveh specifically, as he moves from the general application to the specific example of Nineveh, the Assyrian capital.

38. The verb ac'y" (yatsa’—to go out, to go forth) is used in quite a few ways, since it is found over 1000 times in the Old Testament.

39. The NET Bible has captured the idea in this context as it translates this verb as marched forth; in context, this refers to the leader of the Assyrian armies.

40. While this leader is not identified by the text, most interpreters tend to identify this as Sennacherib, who was king in Assyria from 701-681 B.C.

a. He engaged in numerous military campaigns during his career, but his third campaign against the western countries of the Fertile Crescent in general and Judah in particular was notorious. 

b. According to his own records, having subdued the northern lands, he took Eltekeh, Timnah, and Ekron on the Philistine coast, as well as some 46 cities of Judah. 

c. Although he failed to subdue Jerusalem, the plunder that he carried away from the campaigning was enormous. 

d. The scriptural record likewise indicates that the king  of Judah paid a huge tribute to Sennacherib, and that the Assyrian king spent considerable time in taking the key towns of Lachish and Libnah in the west.  IIKings 18:13-19:8

e. The writer of Kings also records something of Sennacherib’s secret plotting against the Lord at that time.  IIKings 19:21-28

f. A six-sided hexagonal prism of baked clay has been preserved, commonly known as the Taylor Prism, which was discovered among the ruins of Nineveh, the ancient capital of the Assyrian Empire.

g. On it, Sennacherib celebrates his victories; in fact, it does not contain any accounts of any defeats; one portion, Sennacherib boasts that he shut up "Hezekiah the Judahite" within Jerusalem his own royal city "like a caged bird."

41. The use of the participle bv;x' (chashabh—scheming, plotting) indicates that this was not an isolated event; rather, this activity of plotting against YHWH was characteristic of the king in view.

42. Due to the nature of the one plotting/scheming against YHWH, he is given the epithet of a wicked counselor.
43. The participle of the verb #[;y" (ya’ats—counselor) is used to further emphasize that this is the nature of the one in view.

44. The final term is the Hebrew noun l[;Y:liB. (beliyya’al), which is a compound term that means without use, profit, or worth; as such, it is often translated as worthlessness. 

45. The term refers to that which has no real value, but moves to encompass the active idea of wickedness.
46. In the book of Proverbs, the worthless person is equated with the wicked person (Prov. 6:12), who engages in plotting evil (Prov. 16:27), offers evil advice (Nah. 1:11), and makes a mockery of justice.  Prov. 19:28; IKings 21:13

47. As such, it is often used in such expressions as son(s) of Belial (Deut. 13:13; Jud. 19:22; ISam 2:12), and daughter of Belial  (ISam 1:16), which is designed to communicate the chief characteristic of a person. 

48. It denotes a person with such bad character (first useless, and then wicked) that the term ultimately came to be applied to Satan himself in the pseudepigraphal Zadokite Document, and in the War Scroll of the Dead Sea Scrolls.  

49. Paul recognized the validity of this designation and applies the term to Satan in the book of Corinthians.  IICor. 6:15

1:12 Thus says the LORD, "Though they are at full strength and likewise many, Even so, they will be cut off and pass away. Though I have afflicted you, I will afflict you no longer.  {adv. HKo thus, so—Qal pf. 3 m.s. rm;a' said, says—YHWH—particle ~ai if, when, since, even though—m.p.adj. ~lev' complete, perfect, intact, untouched, unharmed, healthy, in good condition—waw + adv. !Ke and thus—m.p.adj. br; great, many, numerous--waw + adv. !Ke and thus, even so—Niphal pf. 3 p. zz:G"1, to cut off, used of shearing sheep, cutting off hair; only here in the sense of cutting off=destroying—waw + Qal pf. 3 m.s. rb;[] to pass by, to pass over, to pass away—Piel pf. 1 s. + 2 f.s.suff. hn"[' to force into submission, to humble, to afflict—neg. al{ + Piel impf. 1 s. + 2 f.s.suff. hn"[' I will not afflict you—adv. dA[ yet, more, again}

1:13 "So now, I will break his yoke bar from upon you, And I will tear off your shackles." {waw + adv. hT'[; now, not necessarily at this moment, since the word is used in prophetic contexts to speak of that moment as though it was here—Qal impf. 1 s. rb'v' to break, to break in pieces—m.s.n.const. + 3 m.s.suff. jAm the verb means to shake; here used to refer to a pole that shook as it was carried, a yoke—prep. !mi + prep. l[; + 2 f.s.suff. lit. from on top of you—m.p.n.const. + 2 f.s.suff. hr'seAm bands, bonds, shackles—Piel impf. 1 s. qt;n" to draw out, to break off, to tear off}

Exposition vs. 12-13

1. Although the book begins with the idea that this is an oracle, a vision that was revealed to Nahum by the Lord, verse 12 actually introduces the divine statement against Nineveh.

2. In fact, this is the only time within the book that the phrase thus says the LORD is used, even though it is a typical prophetic introduction.  Isa. 7:7, 10:24, 22:15

3. As Patterson has observed, “The singular use of so common a formula argues for a certain deliberate emphasis, perhaps expressing Nahum’s sense of the awesomeness of the Lord’s pronouncement that he was about to deliver.”
4. This formula also indicates that the message being delivered by the prophet does not originate with him; it is a revelation from the Lord, which is designed to confirm the authenticity of the message.

5. Given the content of what follows, it is evident that the introductory formula is here addressed to Israel and not to Nineveh.

6. Most translators have recognized that this verse is somewhat complicated and poses some difficulty in translation; in fact, the translators of the Septuagint (Greek translation of Hebrew Old Testament) divided the letters and words very differently than the Masoretes did.

7. They are forced to eliminate the initial a (aleph), redivide the words, and translate the first phrase as a continuation of the initial formula.  Thus says the Lord,  who rules over many waters
8. However, the Masoretic text is to be preferred (as it most generally is) and the initial statement concerns itself with the strength of the Assyrians at the time this was composed.

9. It begins with the hypothetical particle ~ai (‘im), which is often translated by the English hypothetical particle if.
10. However, it is to be understood here in a concessive sense, introducing the protasis of a real condition; in that regard, it should be translated as although or though.
11. The next term, which is the Hebrew adjective ~lev' (shalem), has caused some difficulty in terms of translation, since there is some debate as to what is in view.

12. This adjective is derived from the Hebrew noun ~ymilev. (shelemiym), which normally means complete, healthy, sound, safe, intact, or peaceful.
13. It is used to convey the idea of the full strength, or full number.  Gen. 15:16; Deut. 25:15; Amos 1:6,9 “entire population”.

14. Along those lines, a large number of commentators view this as a reference to the strength or numbers of the Assyrian army; therefore, they supply the idea of strength, which emphasizes the military might of the Assyrians.

15. Based on a suggestion offered by D.J. Wiseman, some translations (New Living Translation) have chosen to translate the term as allies.

16. However, given that this was likely composed during the time of Ashurbanipal, who was alienating many of the countries around him, this translation does not appear to square with the historical facts as we know them.

17. The emphasis is rather on the fact that the Assyrians were not lacking in the realm of security at this time; they feared nothing.

18. What follows in the first of two usages of a waw and the adverb !Ke (ken—thus, so), which functions as an emphatic comparative adverb of degree.

19. It is used to draw a comparison between the first statement, they are at full strength, and the next statement, they are many.
20. It is designed to emphasize what follows, and may be translated although they are at full strength, even more than that, they are many/numerous.
21. The second use of waw with the adverb !Ke (ken—thus, so) serves to introduce the emphatic apodosis, which has an a fortiori sense; it should be translated as even so, or all the more they will be cut off and pass away.

22. The verb that is translated as cut off is the Hebrew zz:G" (gazaz) is normally used of the literal process of shearing a sheep, or cutting off the hair.  Gen. 31:19; Job 1:20
23. It would appear that the figure here is that of the Assyrians being likened to sheep, who are unable to resist the hand of God, the shearer.

24. Nahum intentionally chose this term to compare the destruction of the Assyrians to the shearing of sheep, since the Assyrians frequently used sheep imagery when boasting of the ease and brutality with which they defeated their enemies.

25. In an ironic twist, the Assyrians will suffer the same fate they boasted about inflicting on others; they will be helpless before the onslaught of the Warrior King.
26. These two usages represent the prophetic perfective use of the Hebrew perfect, which denotes a predicted future event as an accomplished fact; the emphasis of this usage is to draw attention to the absolute certainty of its fulfillment.

27. While not reflected in the New American Standard, there is a change of person in the verb that follows, moving from a plural they are cut off, to the singular he has passed away.
28. Many have thus attempted to emend the text, or to repoint the verb, but none of these things are necessary since the Masoretic Text makes sense as it is.

a. It may simply indicate a shift in emphasis from the cutting off of the individual soldiers/units to the resultant demise of the entire army.

b. Alternately, it may simply refer to the king of Assyria, the leader of the masses, who is addressed specifically later in the book.  Nah. 3:18

29. The Lord now turns to His people in Judah, and makes a pronouncement with respect to their history with the Assyrians and the future prognosis.

30. The form of the first portion of God’s statement is simply a waw, coupled with a Piel perfect of the verb hn"[' (‘anah—to afflict).

31. The waw here should be understood as having concessive force, giving the entire statement the force of a Greek first class condition, which is assumed to be true.

32. Although God had used the Assyrians in the past to humble and afflict His people, the last part of this declaration indicates that such will not be the case in the future.

33. The primary meaning of the verb hn"[' (‘anah) is to force someone into submission, to inflict pain on someone, or to punish them.

34. The thought of deliverance from the Assyrian Empire is continued in verse 13, which begins with a waw and the adverb hT'[; (‘atah—now).

35. Since it is often used of immediate time, some interpreters have taken this to mean that the deliverance from Assyria was going to happen immediately.

36. However, the term is used in prophetic contexts, with no suggestion that what is spoken about will happen in the very near future.  Isa. 9:7 “from then on” Isa. 29:22

37. Verse 13 contains two figures of speech, both of which deal with the past Assyrian subjugation of Judah.

38. The imagery of the yoke bar forms a comparison between the yoking of a beast of burden to the subjugation of a nation under a foreign power.  Lev. 26:13; Jer. 28:14

39. This image also alludes to the Assyrian use of the same language to describe their subjugation of foreign nations to the status of  a vassal. 

a. When describing their subjugation of nations, Assyrian rulers frequently spoke of causing them to pull my yoke. 

b. Sennacherib subjugated Judah to the Assyrian "yoke" in 701 B.C. when he invaded Judah and forced Hezekiah into the position of an Assyrian vassal.

c. He stated that "I laid waste the large district of Judah and put the straps of my yoke upon Hezekiah, its king."  Sennacherib: The Siege of Jerusalem 

40. This statement draws an implied comparison (hypocatastasis) between breaking a yoke off the neck of a pair of oxen, and freeing a vassal from the tyranny of an oppressive overlord.   Jer. 30:8; Ezek. 30:18

41. Likewise, the second statement about tearing off your shackles forms an implied comparison between removing the chains from a prisoner or slave, and freeing a subject nation from the oppression of a tyrannical overlord.

42. Such language was common at this time in history, and Langdon cites Nabopolassar as boasting, “As for the Assyrians who since distant days had ruled over all the people and with heavy yoke had brought misery to the people of the land, from the land of Akkad I banished their feet and cast off their yoke.”

43. The decree of YHWH is one of complete destruction for the Assyrians, but one of deliverance and freedom for Judah.

1:14 The LORD has issued a command concerning you: "Your name will no longer be perpetuated. I will cut off idol and image From the house of your gods. I will prepare your grave, For you are contemptible."  {waw + Piel pf. 3 m.s. hw"c' to issue a command, to issue a decree—prep. l[; + 2 m.s.suff.—YHWH—neg. al{ + Niphal impf. 3 m.s. [r:z" lit. to sow seed, to plant, to establish; passive, will not be established—prep. !mi + m.s.n.const. + 2 m.s.suff. ~ve your name—adv. dA[ yet, still, “no longer”—prep. !mi + m.s.n.const. tyIB; from the house of—m.p.n.const. + 2 m.s.suff. ~yhil{a/ your gods —Hiphil impf. 1 s. tr;K' I will cause to cut off, to eliminate—m.s.n. ls,P, an idol, a divine image carved into wood, stone, or metal—waw + f.s.n. hk'Sem; lit. a metal casting—Qal impf. 1 s. ~yfi to set, place, or put, to make, to appoint—m.s.n.const. + 2 m.s.suff. rb,q, a grave, a tomb—conj. yKi explanatory, because, since—Qal pf. 2 m.s. ll;q' lit. to be light, to be trifling, to be of little account}

Exposition vs. 14

1. Just as the Lord had issued a divine decree with respect to the future status of Judah, he now issues a proclamation against Assyria.

2. There is a shift in tone and a change in the pronoun; when God had been addressing Judah, the second person feminine pronoun was used; now, the second masculine singular pronoun is employed.

3. In this case, one must seek to determine whether the Lord is addressing the Assyrian king specifically, or if He is addressing the nation generally.

4. In one sense, it does not make a great deal of interpretative difference, since as the king of Assyria goes, so goes the nation.

5. All the things that are commanded in this verse will occur both to the king and to the nation at large; in that regard, Keil and Delitzsch view this pronoun as the Assyrian power personified as a single man.

6. The perfect tense is used to refer to the divine purpose, which has already been formed, even though its execution is still in the future.

7. The first command that YHWH has issued with respect to the king/nation of Assyria is that your name will no longer be sown.
8. The concept of personal names in the Old Testament often included the ideas of existence, character, and reputation.  ISam. 25:25

9. The name of a population represented its living identity, perpetuated in its descendants; to be destitute of descendants indicates the obliteration of identity and of life itself.  Deut 7:24, 9:14; ISam 24:21

a. On a purely physical level, this is a statement to the effect that a person would not have any future descendants; the dynastic line of the king would be permanently severed.

b. On a national level, this indicates nothing less than the fact that the entire population would not perpetuate the Assyrian nation in the future.

10. While some have taken this to mean that there would be no memory of Nineveh at all, history has demonstrated that such is not the case.

11. What it does mean is that the Assyrians will have no ability to maintain their national status among the other nations; the Assyrian identity will pass from the historical scene.

12. In the ancient world, it was considered a horrible fate to not be able to perpetuate the family name through one’s seed (descendants)

13. This became a form of severe judgment, which God would level on those He deemed to be particularly evil.  Lev. 20:5; IKings 14:10, 21:21; Isa. 14:22

14. The second portion of the divine command against Assyria indicates that the gods of Assyria, held in such high honor among those who worshipped them, would be powerless to do anything about the destruction of the nation.

15. The term terms ls,P, (pesel—image) and hk'Sem; (massekhah—idol) are found in the singular, but are collective singulars used to denote every type of idolatrous image.

16. Some have suggested that the first term refers to carved images, while the second term refers to those images poured out of metal.

17. In any case, the emphasis is on the fact that these gods are exactly what they are declared to be, mere images that would not be able to save the doomed nation.

18. There is little doubt that this debasing of the gods of Assyria was  reference to the usual custom in the ancient world, whereby the victor desecrated the temples of the conquered foe and either destroyed, or carried off the idols. 

19. There is good historical information that indicates that the Assyrians themselves had engaged in this type of activity in the past; however, it was their turn to suffer the destruction of their gods.

20. Armerding deals with subject as he comments on some Assyrian excavations, “The statue of Ishtar was discovered, prostrate and headless, amid the ruins of her temple, which had stood at Nineveh for almost fifteen centuries.”

21. Although some translators attempt to connect the final portion of this verse with what immediately precedes, and rendered the passage as I will make the temple of your gods into a grave, the New American Standard has rendered the passage correctly.
22. This final statement is also qualified with an explanation as to why God has determined to put an end to Assyria.
23. Although some (Cathcart, NET) have repointed the form ~yfia' (asiym—to set, place, appoint) to a Hiphil imperfect ~yIvia' (ashiym—to devastate), the text makes sense as it is pointed.
24. This is not a threat that God will violate the grave of the departed, it is a statement of the fact that He will not allow for the normal burial of a departed sovereign.
25. The explanation offered is that the king, as well as the nation he ruled, were considered by God as contemptible.
26. The statement used the Hebrew verb ll;q' (qalal), which means to be light, to be of little account, indicating that according to the divine evaluation, this king and country were unworthy of any real consideration, and his grave would reflect this lack of importance.
27. The verb can also be used to denote the act of cursing someone, which fits very well within this context; this king and his country are cursed/accursed.  Ezek. 32:22-23
1:15 Behold, on the mountains the feet of him who brings good news, Who announces peace! Celebrate your feasts, O Judah; Pay your vows. For never again will the wicked one pass through you; He is cut off completely.  {interjection hNEhi look, behold, pay attention—prep. l[; + d.a. + m.p.n. rh; on the mountains—f.d.n.const. lg<r, the two feet—Piel part.m.s. rf;B' tp bring or announce good news, esp. concerning military matters—Hiphil part.m.s. [m;v' one causing to hear, one announcing—m.s.n. ~Alv' peace, prosperity, health, safety—Qal imperv.f.s. gg:x' to keep a feast, to celebrate a holiday –prop.name hd'Why> Judah—m.p.n.const. + 2 f.s.suff. gx; your feasts—Piel. imperv.f.s. ~lev' fully complete, fully observe—m.p.n.const. + 2 f.s.suff. rd,nE your vows—conj. yKi because, since—neg. al{ + Hiphil impf. 3 m.s. @s;y" to add, to increase, to do something again—adv. dA[ yet, more, again, still—pref. l + Qal inf.const. rb;[] to pass over, to pass through—insep.prep. B + 2 f.s.suff.—m.s.n. l[;Y:liB. worthless one, wicked one—m.s.n.const. + 3 m.s.suff. lKo all of him—Niphal pf. 3 m.s. tr;K' to be cut off, to bring to an end}

Exposition vs. 15

1. Beginning with this verse, the verse numbers in the New American Standard differ from the verse numbers in the Hebrew text; this continues through the end of chapter 2, but beginning with Nahum 3:1, the verse numbers in the English Bible and the Hebrew Bible are the same.

2. This verse turns from the previous address to the king/nation of Assyria, and once again addresses the inhabitants of Judah.

3. Our verse begins with the interjection hNEhi (hinneh—look!, behold!), which is normally used to draw attention to the information that follows, as it is here.

4. This verse employs the figure of a messenger, running quickly to report the good news that the enemy has been defeated, and victory has been achieved.   Isa. 40:9, 52:7

5. The picture that Nahum paints with the language he employs is the sight of one moving quickly because he desires to deliver good news about something.

6. This is the nuance of the Hebrew noun ~Alv' (shalom—peace, wholeness, prosperity), which is sometimes used in reference to deliverance, freedom from an enemy attack, or the destruction of an enemy.   Lev. 26:6; Jud. 4:17; ISam. 7:14; Jer. 4:10

7. The peace or deliverance in view is deliverance from any future threats by Assyria; God’s people can be assured that they will not be plagued by the Assyrians again.

8. Although Nahum uses a participle, it is used in a prophetic sense to announce (lit. cause to hear) the imminent destruction of the Assyrian power.

9. Even though Nahum speaks of Nineveh’s defeat before it came to pass, one day the messenger would indeed arrive with this good news.

10. The Hebrew verb rf;B' (basar) means simply to bring a message, with no suggestion of whether or not the news is good (ISam. 4:17; Jer. 20:15); however, context here dictates that the news is good news of deliverance.

11. What follows are two imperatives that are concerned with the religious observances of the Jews, which had apparently suffered under Assyrian oppression

12. As several of the prophets had foretold, the kingdom of Assyria had slowly gained supremacy over all its neighbors.  Isa. 7:18, 8:7; Lam. 5:6

13. Led by their king Pul, the Assyrians invaded the land of Israel, which lay in the path of their conquests to the West and the South.  IIKings 15:19-20

a. Menahem was so engrossed in the fight against his adversaries within, that he preferred to give up all resistance to the invaders and pay heavy tribute in exchange for King Pul's promise to support his rule. 

b. The one thousand talents of silver which he promised to pay the king of Assyria were collected from the people, with each man having to pay fifty shekels.

14. Menahem died after ruling for ten years; he was succeeded by his son Pekahiah, who was murdered  two years later by Pekah ben Remaliah, one of the army generals.  IIKings 15:23-25
15. The weight of Assyria's dominion over the land of Israel began to bear down more heavily, and Pekah saw there was no escape from complete subjugation by Assyria.   

16. He therefore willingly joined the revolt which King Rezin of Syria had raised against Assyria, in the hope of enlisting Egypt also in an effort to stem the tide of Assyrian conquest.  

17. Pekah and Rezin approached the king of Judea to join their rebellion; however, Jotham, and later  Ahaz, were warned by their prophets not to get involved, refused to be part of the revolt. 

18. Pekah and Rezin threatened Judea and finally invaded it, avenging themselves cruelly upon its inhabitants that fell into their hands.   IIKings 16:5

19. Ahaz, however, appealed to King Tiglath-Pileser of Assyria to come to his rescue.  IIKings 16:7

20. Tiglath-Pileser had apparently been waiting for this opportunity, since his armies marched into Syria, defeated Rezin, killed him, and occupied the land, which Tiglath-Pileser then annexed and made one of Assyria's provinces.   IIKings 16:9

21. Next he turned against Israel and sliced off most of the northern part of the land, taking the inhabitants captive.  

22. Then Tiglath-Pileser organized and supported a revolt against King Pekah, under the leadership of Hoshea, son of Elah. 

23. Hoshea killed Pekah in the twentieth year of his rule and first became an administrator and, after eight years, was installed as king by the king of Assyria.

24. In the meantime Tiglath-Pileser died and was succeeded by Shalmaneser, who was just as cruel and ruthless as his predecessor. 

25. He annexed one province of Israel after another, and finally left the king not much more than the immediate land around Samaria. 

26. Hoshea then turned to the King of Egypt for help, but Shalmaneser got wind of it, and imprisoned Hoshea; then he ravaged what was left of the land of Israel and besieged Samaria.  IIKings 17:4

27. Although the city managed to resist for three years, the capital of the Northern Kingdom fell in 722-721 B.C., and the Kingdom of Israel came to an end.  IIKings 17:5-6

28. During this time, the people of Israel were largely in the midst of a moral and spiritual decline, which is strongly denounced by the prophet Amos.  

29. The leadership was often corrupt, social oppression was a regular feature of society, judges were readily bribed to provide favorable rulings, and many of the prophets had been reduced to silence.  Amos 2:4-8,11-12, 5:10-12,21-25

30. During this time, the religious observances in Israel were apparently not being celebrated; however, we now find the command to honor these feasts again.

31. The two imperatives in our verse are commands to engage in the appropriate religious activities, beginning with those celebrations that had been established by YHWH.

32. The first employs a cognate accusative construction, which involves using a verb and the noun that is derived from it; literally, feast your feasts, celebrate your celebrations.
33. The second imperative concerns the paying of vows; the important point with respect to vows is that they were never commanded in either the Old Testament or in the New Testament.
34. Therefore, when one did not make a vow, he was not sinning; however, when one bound himself with a vow or oath, it was irrevocably binding.  Deut. 23:22,23
35. As a result of a vow, things that would otherwise have been permitted now become prohibited, while things that the person had no obligation to perform must now be carried out.
36. For this reason, there are a number of warnings against making careless, impulsive, or even reckless promises to God.  Num. 30:2, Eccles. 5:4-5
37. While the New Testament has little to say on the matter of vows, it is evident that Jesus Christ taught specifically against making vows and taking oaths.  Matt. 5:33-37
38. The principle He taught, which is the principle behind the Old Testament procedure of vows and oaths, was that every person was expected to keep his word.  Matt. 5:37
39. As Wenham points out, “Vows are made in the heat of the moment. In retrospect, when the crisis is over, they may well seem foolish and unnecessary, and the person who made the vow may be tempted to forget it or only fulfil it partially. Scripture includes a number of warnings about such an attitude.... It may well be part of the purpose of this chapter to discourage rash swearing by fixing a relatively high price for the discharge of the vows, and penalizing those who change their minds.”

40. The vows in view would likely have been made while the Jews were under Assyrian domination, and may well have had to do with promises made to the Lord with respect to being delivered from the Assyrians.

41. The last portion of the verse provides a promise, which is not to be understood in a general sense, but specifically applied to the Assyrians.

42. Not only does the Lord promise that the Assyrians will not pass through their land (invade it), He will make a complete end of them.

43. Nahum uses the same Hebrew term that he used in verse 11, which is the noun l[;Y:liB. (beliyya’al—worthless one, wicked one.

44. The term refers to that which has no real value, but moves to encompass the active idea of wickedness.
45. While that term and the verb that follows are both singular, it should be seen as a collective singular, beginning with the king of  Assyria, and encompassing all his subjects.

46. The verb tr;K' (karath) means to cut off, as one would cut off a piece of fabric; it is used in a metaphorical sense to mean to remove, eliminate, or excommunicate.

47. It is used of complete destruction in some passages, which is the way it is to be understood here.  Gen. 9:11; Ps. 37:38; Isa. 14:22

48. The perfect tense of the verb is to be understood in the sense of a prophetic perfect, which speaks of a future action as if it had already transpired; it focuses on the certainty of the fulfillment of the event.
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